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PRASNA-UPANISHAD 
, INTRODUCTION 
. This Upanishad has derived its name from the six 
questions it-contains, "It belongs to the Atharva Veda 
and is probably of the Pippalada Sakha, Sankara 
calls.it a Brahmana and complementary to the Mantra 
Upanishad of the. Mundaka, which also belongs to 
the same Veda. There are six chapters .in the Upa- 
nishad, and each begins. with a “question. The first 
question refers to the origin of the created beings, the 
second to the constituents of the human personality, 
the third to the nalure.and origin of Prana, the fourth 
is about, the psychological. aspect of the human 
personality, the fifth:is about Pranava, and the sixth 
' is about the metaphysical ..prínciple in man. Like the 
Taittiriya Upanishad, it also takes the reader gradually 
from the'gross to the subtle principles of Life, reveals 
"ing one by one all the folds Vf Matter, that enwrap the 
Atman, . Moreover, in this Upanishad alone we find a 


- Clear mention being made of. the creation 'originaung 
from Matter-and Energy 


EEG कर्णेमिः शणयाम देवाः | 

ag पश्येमाक्षंभिर्यजत्राः 4. , : 
स्थिरेरडंगस्तृष्टवारसस्तनूमि: | 

"wma देवंहिते येदाय!.ै।. | 


~ 9 Om देवाः O Gods: कर्णेभिः with-our ears भद्रं ; 
“auspicious - STSTHTHT:. may (we) hear ; यजत्रः, O worship- - 
‘ful ones, शक्तिभिः ‘with our eyes सेड auspicious पश्येम 
may we see, :Qufüw-allotted by gods यच्‌ what. आजुः . 
life. RR strong अ: with limbs Sql: with tho body 
SIE: (we) who pray व्यशेम may (we) live. -' 


Om ! With our gars what is auspicious may 
we hear; O Gods! With-our,eyés‘inay we see. 
what, is auspicious, O ye. .worshipful ‘ones ! 

` May- we who sing praises (to ye), enjoy the life 


allotted to us by the gods with strong limbs: 
, and:body. 


o स्वस्ति. न इनदरो qus स्वस्तिं wr qup 
esit ।. स्वस्ति : नस्ताश्यो 2 Rd p स्वस्ति नो. 
बृहस्पतिदेधातु ॥ 


St 95 शान्तिः शान्ति:.शान्ति u 
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agat: the far-famed इन्द्रः Indra नः tous स्वस्ति 
welfare (garg may grant); gat: the great sustainers 
zagat: the Viswadevas नः स्वस्ति' (qug); अरिष्टनेसिः 
ara: one of chariot of unchecked wheels (Sun) @: 
स्वस्ति (qg); geeafa: Brihaspati (the lord of speech) ` 


नः wit दधातु ou / : 


May the far-famed Indra grant' us welfare ; 
may the great sustainers, the Visvadevas grant 
us welfare; may the Sun of the chariot of 
unchecked wheels grant us welfare; may the 
lord of speech grant us welfare 


Ons Peace } Peace 11 Peace 111 


[Notc.—These two Peace Invocations are mantrams 
that originally occur in the Rigveda Samhita (I. lxxxix. 
8, 6), and are peculiar to the Upanishads of the- 
Atharvaveda.] 


^ 


PRASNA. UPANISHAD 
MENT I E 
FIRST. QUESTION 


s नमः परमात्मन । हरिः ओं' ॥ सकशा. च 
भारद्वाजः Fas सत्यकामः सौोयायणी च 'गाग्येः 
कौश्र्यरचाश्वलायनो भागवों वेदमिः केवन्धी कात्याय-. 
नस्ते हेते ब्रह्मपरा ब्रह्मनिष्ठाः परं प्रह्मान्वेषमाणा एप ह 
बे aed वक्ष्यतीति ते ह समित्पाणयो भगवन्तं 
` पप्पलादयपसन्नाः 1) १ ॥ 


भारद्वाज; Son of Bharadwaja सुकेशः Sukesas, च and 
Req: son of Sibi सत्यकामः Satyakama, च and गार्य 
of the Garga Gotra सौयोयणी the grandson of Surya 
* आश्वलायन: the son of Aswala, Aega: Kousalya 
adi: of Vidarbha भागव: Bhargava (7,e,, borh of the 
*Vrigu Gotra), कात्यायनः the son of Katya (one whose great- 
grandfather, is still living) «evt Kabandhin ते they ह 
so the story goes, ब्रह्मपरा: . devoted to Brahman : 
ब्रह्मनिष्ठाः ‘stead-fast’ in Brahman yz’ the Supreme , 
Sq Brahman अन्वेषमाणाः “seeking (आसन were); 
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they पुषः this person ह चै surely तव्‌ that सर्व all चच्यति 
Will tell gf thus (Rrfzxer having thought) समित्पाणयः 
with sacrificial fuel in hand waard the venerable 
पिप्पलादं Pippalada उपसक्षा; approached. 


Om, Adoration to the Supreme Atman. 
Hari Om! _ >, 

Sukesas—the. son of Bharadwaja, Satya- 
kama—the son of Sibi, the grand-son of Surya 
of the Garga .Gotra, Kousalya—the son of 
Aswala, Bhargava of Vidarbha, Kabandhin— 
the son of Katya—all these were devoted to 
Brahman and stead-fast in Brahman and were , 
in search of the supreme Brahman. With 
sacrificial fuel in hand they. 'àpproached the 
venerable Pippalada, thinking that he would 
tell them all that. 


[All these were devoled to Bralunan.—By Brahman 
here the Saguna Brahman is meant. Or, Brahman, 
means here the Vedas. f 


Stead-fast in Braliman.—i.e., well established in the 
practices of devotion to the- Saguna Brahman or 
Hiranyagarbha. 


With sacrificial fuel in hand~—According to the 
code of etiquette it is held that Regar न पर्येत्‌ g 
राजानं भिषजं गुरुम्‌, ‘one should not visit a King, a 
Physician and the Guru with empty hard’, ic, one 


FIRST QUESTION T~ 


should take. some ‘kind. of presents to’ be offered to 
them. It was also customary with the pupils in ancient 
times to get for their teachers the. fuel for sacrifices 
hence we find here a reference to it]. +," 7. ~ 


तान्हं स क्रषिरवाचे भय. एव तपसा.. ब्रह्मचर्यण 
अंद्धया संवत्सरं संवत्स्यथ यथाकामं प्रशनान्पृच्छतें. यदि 
विज्ञास्यामः सर्वे ह वो वक्ष्याम इति-॥। : 


खः that aft: Rishi (the seer of the Vedas) arg them 
उवाच said तपसा in’ penance, agaaa with abstinence, 
agar with faith’ भूयः again संचत्सरं १ year संवत्स्यथ 
live, - (अनन्तरं after that) यथाकासं according ^to the 
desite अश्नान्र ‘questions yega may ask, यदि if चिज्ञासामः, 
(we) know ‘a: (0 you g assuredly ag ` an ` san: 
shall.tell ‘ , 


The- Rishi said .to-them:: «Live agdin a year 
more in penance, abstinence and faith; then 
you may ask questions according: to' your 
désire; if I know them, assuredly I-shali tell 
alltoyou. 


` 
* Lj 


[Note~—The Sruti here clearly indicates by means of 
the story that unless the mind of the pupil is thorough- 
ly. trained and restrained by the’ practice. of Tapas 
abstinence and faith, it is not.possible to comprehend. 
‘the .subtle-truths of Life... The practice ‘of Tapas . 
and’ Bralmacharya will ‘restrain the mind and- the: 
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senses from wantonness and dissipation, and Shraddha, 
faith, will make the self receptive to the holy teachings 
of the Guru.] 


अथ कवन्धी कात्यायन उपेत्य पमच्छ भगंबन्कुतो 
ह वा इमाः प्रजाः प्रजायन्त इति ॥ ३ ॥ 

श्रथ afterwards कात्यायनः कबन्धी Kabandhin, the 
young son of Katya, उपेत्य having approached (Pippa- 
lada) पप्रच्छु asked: भगवन Sir, EH these (visible) 
प्रजा; creatures Ga: whence € as they say प्रजायन्ते 
are born ? 

Then Katyayana Kabandhin having ap- 


proached (Pippalada) asked. (him), ‘Venerable 
Sir, whence are these creatures born ?' 


तस्मे स होवाच--प्रजाकामो वे प्रजापतिः सं 
तपो2तप्यत स तपस्तप्त्वा स मिथुनसुत्पादयते xfi 


माणङ्चेति, एतौ मे quur प्रजाः करिष्यत इतिं ॥ ४ ॥ 
खः he (Pippalada) तस्मे to him garą said, g; that 
प्रजापतिः Creator प्रजाकामः (स॒न्‌) being desirous of 
creatures qq: penance (meditation) serva performed 
खः he aq: meditation quar. having performed पुतो 
these two से my tram; creatures agai variously करिष्यत : 
" will do (produce) इति thus (निश्चित्य having determined). 
afi food (Mater) sr? Prana (Energy) च and शिण 
pair उत्पादयते created. 
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To him he replied: ‘The Creator desirous 
of creatures performed penance. Having per- 
formed the penance He created the pair, Matter . 
and.Energy, thinking that they together would 
variously produce creatures for Him.’ 

[Creator—Hiranyagarbha. 

Matter and Energy.—According to Sankaracharya 
v of the text means food, i.c, Moon, and Prana 
means Fire, i.c, eater. Sankara’s interpretation is 
based upon the old Vedic notion that all foods are 
produced by tho.subtle influence of the Moon whence 
proceeds the liquid principle (रस) of the earth, and 
the Sun which gives the earth its fire-principle (तेजस) 
is the consumer of the former. As it is physically true, 
so also physiologically; for life is sustained and 
multiplied by food and respiration, t. e, अक्षं and MÅ 
Though such explanation seems to be apparently 
natural when read with the next Sruti, yet it would, 
not commend itself in- these days of Science unless 
we impute errors to the observations of the Vedas. 
Hence we have translated t by Matter, and stat 
by Energy. Hiranyagarbha, the cosmic mind, first 
created out of himself the double principles of Matter 
and Energy which produce the varieties of the 
universe. This interpretation is perfectly in accord 
with the discoveries of the modern Science, agd more 
convincing when read with the subsequent Brahma- 
nas in the same light] 7 
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आदिलो इ d प्राणो RH sea रयिवा एतत 


सर्व यन्मत्त चाम्ते च, तंस्मान्मत्तिरव रयिः ॥ Hp 
आदित्यः the Sun, ह॒ चे surely भाण: Energy चन्द्रसः the 
Moon पुव verily रायिः Matter वा or wq what 3s 


"with form (gross) यत्‌ what च and wax formless 


(subtle) एतत these सवं all वे verily रयिः Matter तस्मात्‌ 


- therefore GG: form एव indeed रयि Matter 


The Sun is Energy, and Matter indeed is 


. the Moon; or, Matter verily are all these, 


4 


what is with- form. and what is formless ; 80 
form is Matter $ - 


[The Sun is Energy—The Sun being ‘the greatest- 
centre of force and.energy, it has always been con- 
ceived in India as the main-spring of life'and activity, 
and is identified here with the Prana, the cosmic 
energy न : À 


Matter indeed is ihe Moon.—The Moon “being 
devoid of all heat and light, is identified with the 
inert matter ; moreover as the Moon shines by the 
light of the Sun, so Matter too expresses itself through: 
force or energy. Probably there is another reason for 
this identification. The word- aà means food, and 
according to the Vedic mythology the nectar-of the 
Moon is the food of the gods, and in earth all vege- 
tables are produced through its influence; so the 
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Moon is food or xfi but the crudeness' of the-simile 
has been cleared in the next sentence, / 


Matter verily: are all these, efc,—Here the Sruti 
synthetically expresses: the view 'of modern Science 
that whatever exists in this universe, object with form 
or. without form, gross or subtle, atomic or compound 
ds matter. Nay more, it even asserts that प्राण is राये, 
energy also is matfer,. the difference between the two 

, is not radical, but is in conception only, according to: 
the different states ol: manifestation 


+ So form is Mattc*.—-But according to the ordinary 
conception of matter, it is inert'and ‘gross and occu- 
pies space, 4. ८, has form.] 


~` अथादित्य उद्यन्‌ यत्‌. माची दिशं -प्रविशति तेन 
"आच्याऱ्माणान्‌ रस्मिए सन्निधत्ते p यहक्षिणां enit 
-यददीचीं . Saw] used यदन्तरा दिशो: ced 
परकाशयति, तेन सवान्‌-आणान्रश्मिपु सन्निधत्ते ii 


श्रथ. now ma: the Sun _उदृयन्‌ः having risen यत्‌ 
which (when) प्राची the eastern fst quarter ध्रविशत्ति 
enters, W*t-by that प्राच्यान्‌ eastern प्राणान्‌ Pranas रश्मिषु 
inthe rays sra t holds यत्‌ which qst southern ` 
WW which प्रतीची western p which बंदीची northern 
WWT.which अधः.” nadir, यत्‌ which ऊध्व zenith, यच 
which अन्तर! intermediate fim. quarters यत्‌, which 
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(when) (अन्यत्‌ else) wd al प्रकाशयति illumines तेन 
by that Suid all mag Pranas tag in the rays 
«ist holds, 


Now, when the Sun having risen enters the 
East, by that, the holds the eastern Pranas in 
his rays. When he illumines the South, the 
West, the- North, the Zenith, the Nadir, the 
Intermediate quarters, and all. by that, he 
holds all the Pranas in his rays. 


: e 
` [Note.—The Sruti asserts here that wherever there 
is the manifestation of life and en:rgy, it is dus to the 
quickening influence of the Sun.) 


: ^ 

स एष Tat विश्वरूपः प्राणो2भिरुदयते | 
तद्तरचाम्युक्तम्‌ || ७ o- 

सः He एप: फड आण: Prana विश्वरूपः of universal. 
form वेश्वानरः of universal life अञ्चि: fire उद्यत्त rises. 
तद्‌ that Gaz this ऋचा by the, Rik अस्थु described. 

Thus rises he, the Prana, of universal life 
and universal form, the fire. It has been des- 
‘cribed by the followmg Rik. - 


~ 


[Thus rises he, elc.—Thé& Sruti asserts that the sun 
and the fire are both manifestations of the same Prana 
{enérgy) which is universal and all-pervading, 
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Rik.—A particular kind of hymn whose collections 
constitute the Rik Veda.] 


amei हरिणं जातवेदसं परायणं ज्योतिरेकं 
तपन्तम | सहजरश्सिः आतधा वर्तमानः माणः प्रजाना- 


मुदयत्यप सयः ॥ T , 

विश्वरूपँ of universal form हरिण full of rays जातवेदसं. 
xmniscient परायनं the basis of all (life) एक one ज्योति 
effulgent aqra he who gives heat (SH W3 the sun 
सुधिय विज्ञातवन्तः the, seers know) सहस्ररश्मिः of 
thousand rays शतचा in hundred ways चत्तेमान: existing 
प्रजानां of the creatures प्राणः hfe एप: this सूर्यः the sun, 
qui rises = ५ 


(The. wise know him who is) of universal 
orm, full of rays, omniscient, the basis’ of all 
life), the one effulgent and (great) giver of 
‘heat.’ There rises the Sun of thonsand rays 
who is manifold in existence and the life of all 
‘creatures, _ 54 


- 


[Nofe.—The *spiritualisation of Prana as ‘shown 
„here is most significant in the Vedanta Metaphysics.] 


संवत्सरो वे-प्रजापतिः तस्यायन दक्षिणञ्चोत्तर च । 
'तेद्य ह वे तदिष्ापत्त कृतमित्यपासत | ते चान्द्रमसमव 
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- लोकमभिजयन्ते ।. त एव पनरावरोन्ते । तस्मादेत 
ऋषयः प्रजाकामा दक्षिणं s Y । एष ह वें 
ara: पितृयाणः ॥ ९ ॥ 


प्रजापतिः Prajapati (Lord ot the creatures) च verily 
संवत्सरः the whole year; तस्य his दाक्षेण च the. south 
उत्तर wand the north अयने two paths (वर्तेते exist) तत्‌ 
therefore ये who हृ चै verily (or, as itis well-known) 
तत्‌ that gere (ge —q3) the performance of Vaidic 
sacrifices and doing such, philanthropic works as 
digging a well or a tank for the public or establishing 
an alms-house, etc., Sd work worth doing, or of 
permanent valhe, -ते they ` चान्द्रमसं the’ lunar ' लोके 
world अ्भिजयन्ते conquer (attain); ते they. ga verily 
घुनराचत्तन्ते return again. . तेसात्‌ therefore vd these 
ऋषय: the Rishis प्रजाकांमा; desirous of progeny afer 
~ the southern. प्रतिपद्यन्ते go एप: this ह वे indeed रयि 
‘matter य: which AFIT: the path of-the, manes. 

~ 

The year is verily Prajapati and two are his 
paths, the -southern .and -the northern ; now 
those who. perform the Ishiapoorta (sacrifices 
and charitable-works)-(thinking them). as works 
of supreme value, attain the world of the:Moon 
and afterwards return (there) agaih. ‘Therefore 
those Rishis who desire offspring go by the 
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Southern (Path)... Matter. verily. is this -path of 
thé manes 4. 7 x coop ss s s 


[The -yea¥ is verily Prajapati-~Here- ‘ year’. means 
Time. Time: indeed is - Prajapati. the Lord of 
creation, as everything is within the'control of time, - 
Moreover, psychologically, the:.conception of time 
forms the basis of that of creation, inasmuch as 
creation is ‘the -phenomenon of. causation ' (i.c., Of 
cause “and effect).. We cannot conceive: of a cause - 
changing into an'effect without theneceSsary concep- . 
tion of moments ‘which’ alone gives us the idea of - 
antecedence , and sequence. ' Sri’ Krishna also says in 
the Gita—“ Of measurers Tam Time”; T ` 


Two are his paths, etc—As- the. year. has two parts 
according to the-two -solstices, so two paths: are laid 
out by the, Prajapati (Time) for the departed .souls:ii 
accordánce with the.. Law of: Causatióon—Karma and ` 
ifs due effect: ^ Vide. our note on Ishavasya-Upanishad 
17, and Cf Gita VÍTI 24, 25 Fu 


Ishaootla—z -. i 


ated तपः सत्यं. सूतानां चानुपालनम्‌ | 
आतिथ्यं Seas इछमिद्यभिधीयते ॥ 


. “ The;daily sacrifice of Agnilioira,: penance,:truth- 


Isha” ` ` 
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चापीकूपतडायादिदेवेतांयतनानि च t 
श्रज्ञप्रदानमारामः पूर्तेसियभिधीयते ॥ 
“Sinking wells .or excavation of tanks for the 


public, building temples, giving food to the ‘hungry, ` 
laying out public gardéns—all these are called Poorta.'^" 

Matter verily is this path of the manes;—Since those 
alone who areattached to the material life go to the 
Chandra loka by this' path of manes' and return 
again and again into this world, it is called'matter in 
contradistinction to the other path spoken of in the 
next Brahmana, which leads to the spiritual illuminá- 
tion and non-birth Moreover this Pitri-yana- is 
the material conception of Life—a gross -dream, as it 
were, of the soul, hence it is matter.] 


अथोत्तरेण तपसा ब्रह्मचर्येण श्रद्धया विद्ययांत्मा- 
नमन्विष्यादित्यमभिजयन्त | एतद्रे प्राणानामायवनपंत- 
दशृतमभयमतत्‌ परायणमतस्मान्न पनरावत्तेन्त इत्यषं 


बिरोधस्तदप इछोकः ॥ १०॥ | 

गथ again तपसा by- austerity ब्रह्मचर्ये by abstinence,’ 
agat by faith, विद्यया by knowledge, smati the 
Atman (Self). अन्विष्य liaving sought उत्तरेण by the: 
North (Path) आदित्यं the Sun भभिजयन्ते 51811, qag 
this (Sun) चे verily पाणानास of all the Pranas (forces) ' 
आयतनम्‌ abode (source) एतत्‌ this अस्तम्‌ immortal 
(imperishable) sre free from danger; ` gaq, this 


FIRST QUESTION 17. 


quad supreme resort; gasata from.this पुनः again 
न झावसेन्ते do not return, ^ इति thus. पुषः this (the 


Northern Path) - ria: the end (ii, restriction).- तत. 


‘bn the same एप this Xatm:verse ` , 
But those who have sought the .Atman by 


austerity, abstinence, ^faith and knowledge, ' 


attain the Aditya by the Northern Path. “This. ` 


is the source of, all the forces, this is ‘the 
immortal and free from -dangér,—this is the 
supreme resort. - From. there they do' not 
return, (for) it is the-end. There is the follow- 
ing.sloka on it : : 


[Attain the Aditya—According to other Upanishads 


and the Brahma Sutras, such a soul goes along the . 


Deváyana (Path of gods) to the world of the Aditya and 
from there:goes on to the “Brahmaloka, the world of 
Brahma, and at. the. end of the cycle merges ' info 
Brahman with Bralima. ‘This is known7as the path 
of Krama mukti (gradual liberation) 


This is the immortal etc.—As the achiever of this path 
has no more to undergo births and. deaths of tlie 
human life in this world i NC : 


Iiis the ‘end--Sankaracharya explains -निरोष:, of 


the text as ‘blocked’; ¢, this. Northern Path is : 


blocked for the ignorant . and persons devoid of the 
necessary qualities] ^ - 


+ 
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पञ्चपादं पितरं द्वादशाकृति दिव sng: परे अधं 
पुरीषिणम्‌ । अथेमे अन्य उ परे विचक्षणं mue 
षडर आहुरपितमिति ॥ ११ ॥ 


पञ्चपादं with five feet gaug with twelve forms 
frat father दिव: of the sky परे above अर्धे half R- 
wa excreting (giving rains) आहुः (the sages) say अथ 
again परे अन्ये others इसे these (the sages) विचक्षणं the 
seer (the sun) WH*H of seven wheels We on six- 
spoked (chariot) tfi placed (इति thus) ag: say. 

Some (sages) say that he is ,the father with 
five feet and twelve forms, giving rains from 
the upper half of heaven; others again say 
that the seer is placed on (a chariot) of - seven 
wheels and six spokes 


[He is the father—The sun is called the father of 
all, since all life proceeds from and is sustained by 
him. The sun is identified with the year or Time as 
he is the maker or measurer of Time, 

With five feet—i.e., with the five seasons, includ- 
ing the Hemanta in the Winter. 


Twelve forins—i.e., the twelve months 


The seer—i.e., the sun who sees and knows all, 
since he is immanent in all in the form of energy. 

Seven wheels—i.e., the seven rays or colours known 
as the seven horses of the Sun. 
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Siz spokes——the six (Indian) seasons. ,_ 


Note:The drift. oU the text ‘is that- itis :the Sun,- 
the Prana, who makes the time and marks it out into 
[he year. which again has Several sub-divisions and 
phases, and thus he is the controller and father of all 
This sloka occurs in the Rig Veda—1, 164, 12.) | 


मासो वे मजापतिस्तस्य कृष्णपक्ष एव रयिः qae 
पाणस्तस्पादेत CEU: aS EU कवन्तीतर इतरस्मिनः 


Lom 

-मासः the month दै verily प्रजापति: Prajapati (lord of 
creatures) WA its BUY: the dark fortnight एच only 
dA: matter gE: the bright ~(fortnight) mmm: Prana, | 
weg therefore पुसे (beso ऋषयः the Rishis wR in the 
Gright (fortnight) gë sacrifices s a perform ; Tay 
others इतरंस्मिनू in the, other. (.८, in the dark fort. - 
night) 

The month is verily Prajapati. Its dark 
fortnight is Matter, and its bright one, is the 
Prana. "Therefore some Rishis perfornrtheir 
sacrifices in the bright fortnight ; others in the 
other half l ; 


LNole,—The same play ‘of Hight’ and darkness 
X Matter, and energy—~of activity and inactivity.— 
which i$ manifest in infinite Time‘ in the form of 
reation and dissolution (Srishti and Pralaya), is 
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noticeable also in the period of a year in two sols- 
tices and also in a month in the form of two fort- 
nights, and in a day in the form of day and night.] 


अहोरात्रो वे मजापतिस्तस्याहरेव भांणो रात्रिरेव 
xRr | प्राणं वा एते प्रस्कन्दन्ति ये दिवा रत्या संयज्यन्ते 
ATTA TART रत्या संयुज्यन्ते | १३ di 


sga: Day and Night 3 surely प्रजापाति: Prajapati- 
तस्य its We: day एव indeed प्राण: Prana (Energy) 
रात्रि; night पुव verily रयिः matter, ये who दिवा by day 
रस्या in sexual intercourse संयुअ्यन्ते combine maŭ Prana 
at assuredly पृते they प्रस्कन्दन्ति dissipate. WH in night 
यत्‌ when रस्या in sexual intercourse संयुज्यन्वे are united 
तत्‌ that rad control एच indeed, t 

Day and Night are Prajapati; its day is Prana 
(Energy) and night is matter. (So) those who unite 
in love by day, dissipate their Prana, but control 
indeed is that when they unite in love by night. 


[ But control indeed, etc—We have’ translated the 
word Brahmacharyam of the text as ‘ control ’—for 
it apparently means\here ‘discipline ' and self-control 
in sexual indulgence and not ‘continence’ which the 
word usually means.] 


अन्नं वे प्रजापतिस्ततो ह d तद्रेतस्तस्मादिमाः प्रजाः 
पजञायन्त इति ॥ १४ ॥ - 
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«st food वै verily ` प्रजापतिः Prajapati ततः from that 
तत्‌ that रेतः ‘the seed (semen) (जायते ‘is produced) ; _ 
तस्मात्‌ from ‘that gar : these भजा creatires प्रजायन्ते : 
are born; « 

Food is verily the Prajapati. From, that 157 


produced the seed, .and -from that: again all, 
these creatures are born, ` — >; E 
{Note.—This .Brahmana’ directly gives the, answer 
fo the first question ; but hitherto the Sruti dealt 
only : with the fundamental. principles of création 
The question was , whence are these creatures born,” 
and ‘in’.answer to the question, the -teacher first 
said .(Br. 4.) that ‘Matter and Energy are the two 
fundamental principles of creation. Next (Br. 510 8) 
the various expréssions and ‘functions: in. general, "of 
Energy and Matter, in maintaining the. creation -are: 
desctibed, Then (Br. 9,800 10) he spoke of the two 
paths, the material and the spiritual, by. which a seul . 
can travel after death, according io his karma and 
knowledge. “Next (Br. 11° to 18) he: digressed in 
giving the descriptions of minor sub-divisions of time, 
such as.séasons; months and days, and: pointed ont 
there that“all these divisions, like Time itself. are 
but the working "of ‘the ‘same. Matter and Energy, 
i ed they control the life; ~ And then in 
€ present Bratima 
: from the seed: the elt edd E LAS 
It may. appear. Strange . why the teacher shouid 
apparently depart so ‘much from. thé point. before 
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directly giving the answer which after all was a 
statement of a simple biogenetic fact perhaps well- 
known to the questioner himself. But there is a 
deeper significance in it. In making so many 
preliminary statements with regard to Prana and Rayi 
(Energy and Matter) before mentioning the Biologi- 
cal origin of life, the teacher had two things in view, 
First, by stating the fact that Matter and Energy are 
the principal sources of the Creation, the teacher 
pointed out that the bioplasmic origin of life is but 
a secondary expression of the same Matter and 
Energy. Secondly, by mentioning the eschatology 
even before his answer to the question on the origin 
of life, he hinted that there could be no first origin 
of life, nor of any creature for the matter of that, in 
the true sense of the term. Life is beginningless and 
so are the creatures. The life-principle, the soul, has 
io undergo bodily expressions from time to time, 
from Cycle to Cycle,—ihat is all,—but has no real 
origin. "E 

In the Brahmanas, 9th,_ 12th, 13th and the 14th 
the word Prajapati is used with a peculiar signifi- 
cance, Primarily the word means Brahma or 
Hiranyagarbha whose another expression is Time (as 
explained in the note on the 9th Brahmana) and, 
then it is used rather loosely for the minor divi- 
'sions ot Time such as year, month and day, as they 
consist of the dual expressions of Matter and 
Energy. In the 14th Brahmana, the sperm is called 
Prajapati since it is the source of the individual 
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physical life, as Hiranyagarbha is that of ^the collect 
tive]. -7,4 2 


तद्येहं वे. तत्मजापतित्रत चरन्ति d मिथनसुत्पादयन्ते | 
तेषामेवैष त्रझलोको येषां तपो . अेह्मचर्य यपु. सत्यं 
प्रतिष्ठितम्‌ 1135-11 


तत्‌ thus ये 1058. तत्‌ that प्रजाएतिब॒त rule of Prajapati 
चरन्ति observe, ते they Prada pair अत्पादृयन्ति produce ` 
Fat of those तपः, penance’, नहमंचर्य abstinence, 8g in 
whom . सल “truth, प्रतिष्ठित ०४४७॥५४५०, तेषाम्‌ their पुव 
verily. एष: this ब्रह्मलोकः thé heaven of Brahma: | 


- ‘Therefore ` those "who obsérvé. the: rule of 
Prajapati, produce a pair. For them verily 1s- 
the Brahmaloka;,"who^' have penance ‘and 
abstinence'and. in whom truth abides. S 


[fhe rule of :Prajapati—i., Rilukalagamanam, and - 
also as spoken of in Br.18. . , - 


Produce a@-pair—ie, son and daughter.” -`> -< 


The ' Brakmaloka—Here ` only. the’. Chandraloka is 
meant, and riot the supreme heavén of Brahma. - . 


Abstinence—i.e,; Brahmacharyam as spoken of in 
'Br.18.. DILE H - 


_ Noté Tte. Brahmans tells. us-that- those ignorant 
householders who simply. observe.- the: rule’ of 
Prajapati’ ~ get the fruit in this world in the shape 
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of sons -and daughters, but those who have in 
addition, penance, ‘discipline’ and truthfulness" and 
have performed Ishta-foorta, go, to the ‘ Heaven of 
Moon’ hereafter.] 


तेषामसौ विरजो ञह्मलोको नः du जिमन तं न. 
भाया चेति ॥ १६ Il 


ùg in whom fet deceit, अनृतं falsehood, न not 
माया guile "t and न not, तेषा their असौ that विरजः 
pure saate: the world of Brahma. 


That pure world of Brahma belongs to them. 
only in whom rests not deceit, falsehood’ or 
guile. 


. . [Pure world of Brahma—i.e., the supreme heaven 
spoken of in the Br. 10.] 


End of the First Question. 


॥ द्वितीयः प्रश्नः ॥ 

SECOND. QUESTION 
अथ हैन॑ भार्गवो Sap पप्रच्छ। भगवनकत्यंव 
देवा! प्रजां विधारयन्ते कतरः एततकाशयन्ते कः 


पुनरेषां वरिष्ठ इति ॥ १ ॥ 

अथ then Saft: भागव; the Bhargava of. Vidarbha 
Qt him पप्रच्छ asked waaa Sir, काति how many एव 
verily Qut: gods sat creatures विधारयन्ते support, 
maintain at how many gag this प्रकाशयन्ते 
manifest, सः who पुचः again पुषा of these वरिष्ठः the 
‘greatest. i : 

Next, the Bhargava of Vidarbha asked him : 
"Holy Sir, how many are the Gods who 
support the creatures? How many (of them) 
‘manifest it? And who again is the greatest 
of them” ^" 

- [The gods—i.e., powers, organs or the senses. 

Manifest if~i.e., expresstheir power] 


तस्मे स होवाचाकाशो इ वा एष देवो घायरभिरापः 
पृथिवी वाइमनश्वक्षः शओत्रं च । ते प्रकाञ्याभिषदन्ति 
चयभतद्वाणमवष्टभ्य विधारयामः ॥ २ || 
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«t: he (Pippalada) तस्मै to him उवाच said, पुषः that 
देवः god आकाश: the sky, VF: "air, MA: fire, आपः 
. water, पुथियी earth, वाकू speech (organ of speech) aas- 
mind, *W8: eye, Siti ear च and, ते they, SSRA -having 
manifested (their power) अभिवदन्ति vaunt qd ‘we एतत्‌ 
this चाय body (Jét.-perishable) 54g% having held 10-. 
_ gether विधारयामः support 


To him he replied: The ether is that’ god, 
the air,fire, water, earth, speéch, mind, eye 
arid ear. These having manifested’ their 
power, vaunt and say, ‘We (each of us), holding 
this body, support it.’ : 


तान्वरिष्ठः प्राण उवाच | मा मोहपापचथा “वे 
तत्पञ्चधात्मानं प्रविभज्येतङ्गाणमवष्ठभ्य विधारयामीति 


'तबन्श्रदधाना वभवुः ॥ . ३ ॥। 


वरिष: the supreme (chief) प्राण: Prana (vital energy) 

- तान्‌ उवाच said मोह self-delusion AT do not . MTAA fall 

into (commit); भदवस I एव verily एतत्‌ thus भात्सान myself 

Tat in five parts masa having divided "Wu, 

this वाणं body भ्रवष्ठम्य holding विधारयामि support. . 'ते 

they (the other gods) sagatat: incredulous, बयूवु:' 
became. | 


The chief Prana then declared, . * Do not be 
deluded. I alone, dividing ‘myself into. five 
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parts, hold this body and support it’ But 
they were incredulous. T . 

[| alone dividing myself, eic.— Fiere it refers to 
the five kinds of vital breath or energy, vie, Prama, 
Apana, Samana, Udana and Vyana that are supposed 
to -function in maintaining the body. But the 
powers which the sensory and motor organs manifest 
by-their functioning, are only expressions of the one 
vilal energy that pervades the whole body, and which 
again is 2 part of the universal energy. There is only 
one Prana that acts through the body and nature, 
This truth has been allegorically described here as 
well as in the subsequent Brabmanas.] 


सोट्मिमानादृध्वेयुत्कमत इव तस्मिुत्कामत्यथेतर सर्वे „ 
एवोत्कांमन्ते तस्मिऽश्च प्रतिष्ठमाने -सबे एव मातिघन्ते । 
तथया मक्षिका मधुकरराजानमुत्कामन्त॑ सर्वा एवोत्का- 
मन्से तस्मिशश्च भतिप्ठमाने सवो एव प्रातिष्ठन्त एवं 
वास्मनश्चकषुःश्ोत्रं च त प्रीतः प्राणं स्तुन्वन्ति ॥ ४ ॥ 

सः he (Prana) 'अभिमानात from indignation Set 
upward उत्कमते was going-out इच as if; तस्मिन्‌ in 
his (Chief Prana's) उल्हासति having gone out, अथ 
thereupon इतरे others.@a एव all प्राणाः Pranas (senses 
and organs) उत्कासन्ते got out तस्मिन्‌ in his (Chief ` 
Prana's) च and अतिएमाने being established सर्वे qa all 
also आतिष्ठन्ते established, तव्‌ यथा as मधुकरराजानं the 
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king of the bees (queen-bee) उरक्रामन्तं in going out सर्वी: 
all qa verily AET: bees रत्क्रामन्ते go out तस्तिन्‌ in ‘his 
(the King's) प्रतिएमाने being established सर्वाःएव all 
प्रातिष्ठन्ते are established; Wd thus वाकू speech, सनः 
mind चक्षुः eyes Sibi ears च and (अकुर्वन्‌ did). ते they 
, प्रीता; being pleased प्राणं the Prana स्तुन्वन्ति praised, ` -. 


He from indignation appeared to go out up- 
wards (from the body)‘; thereupon as he was 
about to go ouf, all others seemed to go 
out and he being established, all others 
were established. Just as bees go out 
when their queen goes out, and settle down 
when she settles down, so did the speech 
mind, eye, ears (etc.), Being satisfied they 
praised the Prana 


[Note.—It should be noted here that mind also 
is included among the dependants of Prana; że., even 
the mental activities are but the expressions of the 
same energy that functions through the body and the 
‘senses, | 


एपोटशिस्तपत्येष at एप प्ेन्योमघवानेप .वायरेष 
पृथिवी रयिदेषः सदसच्चाशृतं च यत्‌ || ५ ॥ ` 


एषः this (Prana) sfr: fire (सन्‌ being) वपति burns; 
"UH: this qi sun; पुषः this पर्जन्यः cloud (एप: this) 
'मघवान Indra एषः this arg: wind ; एप; this देवः bright 
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one.gfirqt the ‘earth, रायिः (matter) संद what is WAT 
what is. not च॑ and असते immortal च and यत्‌ what. , 


He-burns as fire; he is the sun-; hes the 
cloud ; ‘he’ is ‘Indra; he is the wind. . This 
bright ne is (verily) earth, matter, what is. and 


what is not and also what is immortal... n 
[He burns as fire, etc. —Sri Sankaracharya explains : 
the first half'of the Brahmana as follows $ ; 


He burns as fire, shines às the'sun,:rains as the 
.. cloud and rules the subjects and kills; the demons. as 
Indra," T IM E JL E. ` IR , 
What is—i.e., the gross, visible objects, S 
What is not—i:é., the' subtle, imperceptible -causal 
matter. _ It is called asat because it: is non-existent: to 


the senses. 


What is insmortal.—i.e:, which is the basis of the 
relative immortality of gods, , :, i 


Note.—Here Prana is spoken of/as the rulin forces 
of Nature, nay, Nature Herself.) i 


2. अरा इव.रंथनाभो:भाणे सर्व प्रतिष्ठित 1. ' !. 
कचो यज<पि सामाति यक्व: as qu च 
eX 1 ४, es ue i | & il 


» 


Waray in ‘the nave ‘of. a-wheel sez: Spokes gg 
as माणे in Prana सर्व all प्रतिष्ठित are established. sr« 
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"The Riks (Veda) यजू<पि Yajus (Veda) सामानि Samas. 
(Veda) यज्ञ: Sacrifice 4% Kshatriyas प्रदे Brahmanas 
च and (तस्मिन्‌ प्रातिछितं are established in that) | 

As spokes in the nave of the wheel, ' all.are: 
fixed in Prana,—Riks, Yajus, Samás, sacrifice, 
Kshatriyas and Brahmanas 

[All are fixed in Prana, etc.— Here the Vedas -are 
mentioned as fixed in Prana inasmuch as theif reci- 
tation depends upon Praha, or,.it.may mean that. 
they have their ‘original manifestation in Hiranya- 
garbha, the universal mind or. Prana. Prana -is 
identified with the universal life-force.]: i 


प्रजापतिरसि गर्भ त्वमेव भतिजायसे | 
तुभ्यं प्राण प्रजास्त्विमा 'वर्लि हरन्ति ware 


D» ` -्तितिष्ठसि ॥ ७ ॥ 
व्वम्‌ thou एव verily प्रजापतिः lord of creatures (az 
being) गभ in the womb चरासि dwellest प्रतिजायसे art 
re-born. आण O Prana इमाः these प्रजाः. creatures g. 
again g*4 to thee afer offerings eta bring, यः that 
td {101 प्राशः with the Pranas (Ae, senses) प्रतितिष्ठसि 
dwellest. ; . 
. Verily as Prajapati thou wanderest’in the 
‘womb and ‘art born again. To thee, O Prana, 
these creatures carry their offerings as .thou 
dwellest with the senses (in the body) 


3 
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[Noter—Prand is : Prajapati, the’ -universal life; 
as a finite principle of life .he entefs into the. womb 
and.is re-borri in the form of a child, —this is the play 


-of life—of Prana 
To thee these creatures carry, eic-—The senses gather 


thë- perceptions’ of their respective. objects not for 
any selfish gain, but for fostering the Life, tbe Prana 
in the body.] :- 


देवातामसि वन्हितमः पिएणां प्रथमा स्वघा । 
ऋषीणां चरितं सत्यमथवोहिरसामसि 6 


(si thou) देवाना for gods चन्हितस: the best carrier 
fagui fòr the manes प्रथसः first erat offering (Ii. that, 


-which gives satisfaction), अथवोङ्गिरखाम्‌ Atharva Angiras 


ऋषीणों of the Rishi सत्यं true चरितं effort, work, असि 
arf, "` 


Thou art’ the best carrier for gods and 
the first offering to the- manes. Thou art the 


rue effort of the Atharva: Angiras Rishis. 


[The.best carrier for gods.—It “is believed. that the 
“god of fire, Agni, carries to gods the oblation offered 
into the fire, -and so.he has got. the name Vanhi 
'(carrier) Agni is. but another. expression of Prana 
which is immanent in. all; even in the gods 
‘So who can be a better carrier of -offerings than 
-Prana ? 


-`~ 


Athrva, dngiras Rishis.—Sankaracharya takes it as 
the senses.] 
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gere प्राण तेजसा wate सिपरिरंक्षिता | 
त्वमन्तरिक्षे चरसि सर्यस्त्वंज्योतिषां पतिः || ul 


प्राण O Prana ed thou geg: Indra तेजसा by prowess 
ez: Rudra असि art परिरक्षिता the protector स्कं thou 
सूर्य: the sun अन्तरिक्षे 11 the sky चरासे movest ed thou 
"इयोतिषां of lights पतिः lord 


O Prana, thou art Indra, and Rudra by 
prowess and (also art Thou) the Protector. 
Thou movest'in the sky as the sun. Thou art 
the lord óf lights व Se : 


[Indra—Here it may mean Brahma the Creator, 
Rudra—The Destroyer. 
The- Protector—~i.e.; Vishnu. , ` 


Thou art the lord of lighis—i.e., all lights” shine ' due 
to thee.] ur 7 


i > 


यदा त्वमभिवर्षस्यथेमाः प्राण ते प्रजा! | 
आतन्दख्पास्तिष्ठन्त कामायान्नं- भविष्यतीति 
E cem 
प्राण 0 Prana ej thou यदा when अमभिवषेसि rainest 
sq then ते thy इमाः these प्रजाः creatures कामाय to 


the satisfaction of their desire sra food -भविष्यत्ति will 


be gR thus आनन्दुरूपाः delightful. तिष्ठन्ति remain. 
(become) 
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O Prana, when thou pourest down rain, these 
creatures of thine are delighted, hoping that 
there will be food according to their desire, 


' ब्रात्यस्ें प्राणेकऋषिरता वित्रवस्य सत्यतिः | 
वयमायस्य दातारः पिता लं मातरिश्वन! || ११॥ 


भाण O Prana t thou ATH: à Vratya Garafe: the 
Fire naífned  Ekarishi; सन्‌ being Wat eater 
(enjoyer) (तथा likewise) विश्वस्य of the universe era: 
the good lord (or the lord of existence) 
(आति thou art). दथ we (aa thy) आद्यस्य of the 
edible दातारः givers. @ thou सातरिखन: of the wind 
frat father (or—arifta 0 Matariswan @ thou नः 
ours पिता father) t 

Thou art a Vratya, O Prana, and the 
Ekarishi fire that enjoys (the offerings). "Thou 
art the universal lord of existence. We are 
the givers of thy food. 'Thou art, O Wind, 
our father. l 

[Thou art a Vratya—A person is called Vratya for 
whom the sasmskaras and the sacramental rites have 
not been performed, i.c, One who is ceremonially 
unclean, Prana being the first born there was none 
to perform the samskaras for him. Prana is called 
Vralya to indicate his inherent pure nature which 
requires no Sacramental Purification, and also the 


fact that he is the first born, the orieinal source of 
8 
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the differentiated life. In Sanskrit rbetoric such 


expressions are called ब्यड्स्तुति i.c., praise in the langu- 
age of blemishes.] 


या ते तनर्वाचि प्रतिष्ठिता या श्रोत्रे या च चक्षषि । 
या च मनसि सन्तता frat तां कुर मोत्क्रमीः ॥९२॥ 


ते thy या which aq: body वाचि in speech प्रतिष्ठिता 
is established या which श्रोत्रे in the ear & and या 
which «gù in the eyes (प्रतिष्ठिता is established) ; या 
which * also aa in the mind सन्तता pervades, at 
that frat propitious S do मा do not seat: go 
away 


Make propitious that body of thine which 
exists in speech, in the ear, in the eye, and 
also what pervades the mind; do not go 
away 

[That body of thine—i.e., that expression of thine 

It will be explained further by the Sruti itself in 
I11-5 


Vide also the note on JI-3.] 
mrii वशे ud त्रिदिवे यतितम्‌ । 
सातेव पत्नात्रश्षस्व श्रीश्च प्रज्ञां च विधेहि न इति 
- © NRE 
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PPX in the-three worlds यत्‌ whatever अतिएछितें 
exists #& this सर्वं all प्राणस्य ०६. Prana चशे under the 
control (वर्तते is), माता mother ‘gary the sons इव like 
(अस्मान्‌ ourselves) TW. protect; चः our श्री: affluence 
प्रशा intelligence RATE give. .. ' 


Whatever exists in the. three. worlds, ‘is all 
ünder.the control of Prana. . (O Prana} protect 
us asa mother {protecis) her sons ; give us 
affluence and intelligence. -œ ~. AE" 


[Whatever.exists, eic.—Sankaracharya has taken the 
first - line to mean -as “All objects of’ this world 
are within the’ control of. Prana'.and- also those 
objects of enjoyment that are in the third‘ heaven of 
gods."] 


The énd of the Second Question. a 


॥ तृतीयः प्रश्नः ॥ 
THIRD QUESTION ' 


अथ d कौ सरयश्चाइवलायनः! पप्रच्छः । भगवन्कुत 
एष प्राणो जायते कथमायात्यस्मिञछरीर आत्मानं वा 
परविभज्य कर्थं प्रातिष्ठ ते: केनोत्क्रमते कथं बाह्ममभिधत्ते 


कथमध्यात्ममिति ॥ १ ॥ इ ee 

ga then आश्वलायनः कौसल्यः” Aswalayana Koun- 
salya पुनं him (Pippalada) पप्रच्छ asked, WWW Sir, -qq i 
this प्राण: Prana gd: whence जायते is born? कथं has . 
अस्मिन्‌ in this शरीरे body sae comes? कथं how 
आत्मानं himself प्रविभज्य having divided प्रातिए्ते exists? - 
केन by what means अत्कमते goes out? कर्थं how वाह्यं 
the outside (world) अभिधत्ते holds, कर्थं how (वा also) 
sequi the internal इति thus (the question). 

Then Aswalayana Kousalya asked him: 
«Sir, whence is this Prana born? How does 
he come into this body, and how does he 
exist (there) having divided himself (into-five 
parts)? By.what means does he go out? How 
. does he hold the outsidé (world), and how the 
internal ?" : i 

[The Internal—i.e., the body, the senses and the 
' mind.] 
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qui स होवावातिप्श्नानपृच्छसि ब्रक्मिप्टोथ्सीति 
सस्मातेव्हं त्रवीपि॥ २ 1 ver 


सः he तस्मै to him (Kousalya) Fate said—-(e¢ thou) 
अ्तिप्रश्नान्‌ more difficult questions एच्छुसि askest (श्रत 
therefore) TRIS: supremely devoted to“ Brahman ane 
(thou) art, पस्मात्‌ therefore HE I ते to thee ब्रवीमि shall 
tell f 

To him he said: “Thou art asking more 
difficult questions. Thou, art the“ greatest 
devotee of Brahman, so shall I tell it to thee. 


आत्मन एप पाणो जायते । ययेषा Wed च्छाये- 
तस्सिनेवदातर्त मनोकृतेनायात्यस्मि्छरीर ॥ s N 


- एषः this T: Prana आत्मनः from the Aiman जायते 
is born. यथा as पुरुष on man छाया shadow (तथा so) 
gaa this (Prana) gafara on this (the Atman) आततं 
is spread out, सनोकृतेन by the act of ‘the mind अस्मिन्‌ 
in this शरीरे body wienia comes, P 

Of the Atman is born this Prana, ‘Like 
the shadow on a man, it is spread out on That 
It comes, into ,the body by the acts of the 
mind 

[Of the Aiman is born, efc. —Here is a clear indica- 


tion that the energy whose play is the whole crea- 
lion, both internal and external, is born of the 


38 PRASNA-UPANISHAD 


Atman, and covers the Being just as a shadow 
spreads'over & body, Że. it has no separate existence 
apart from the Atman and shrouds the real nature of 
the latter under its varied display, yetitisas non- 
essential as a shadow. This is called Maya. 

By the acts of the mind~i.e, according to the 
volitional efforts and desires of the mind, It will be 
explained by the Sruti itself later on.] i 


येथा समभ्राडवाधिकृतान्विनियडे । एतान्यामानता- 
न्यामानघितिएस्वत्यबमवेष प्राण. इतरान्माणान्पूथवपूथगेव 
सन्निधत्ते ॥४॥ 


यथा as aata, The emperor पुव verily 'अघिकृतान off- 
cials garg, these आसान्‌ villages एतान्‌ आसमान these 
villages अधितिष्ठख do you reside in and rule इति thus 
विनि orders, एवं so एव verily uq: this (The Chief 
Prana) इतरान्‌ other आणान 081585 एथक vus; separately 
एव indeed aà engages. 

As an emperor orders his officials, saying 
‘Do you reside in and rule thtse villages and 
those', so does this (the chief Prana) engage 
the other Pranas differently (in their different 
functions) 


पायपस्थेथपानं चक्ष! श्रोत्रे मुखनासिकांभ्यां प्राण! 
स्वयं प्रातिप्ठते मध्य तु समान! । matata 
समं नयति तस्मादेताः सप्ताचिषो भवन्ति ॥ 


t 
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पायूपस्थे (पायु इपस्थ) in the organs of excretion and 
generation अपान the- Apana सुखनासिकाभ्यां along with 
' mouth and nose- agistta in the eye andthe ear सर्य 
himself stu Prana पातिते exists, ‘ast in the 
middle तु and समानः Samana (lf. that, which equali- 
_ 8९5) ; fit as एप: this (Samana) Tad this gd वाला (Ht 
offered) Na food समं equally नयति carries (distri- 
butes).- तस्मात्‌ frond that (Prana) gat: these सप्ताचिप 
the seven-flames भवन्ति. become, - e 


The-Apana is in the organs of excretion and 
generation ; in the eye and the ear as well as 
in the mouth abd the nose, dwells himself the 
Prana ; and in thé middle is Samana, as it 
distributes the offered food equally to all 
parts. From it originate the Seven flames. . 

(Distributes the offered food, elc.—i €, “gets the food 
assimilated equally into the system by digestion 


The seven flames ~ie, the seven organs of per- 


ception—two eyes, ‘two ears, tivo" nostrils and -the 
mouth] 


cle हप आत्मा | अत्रैतदेकशतं. नाडीनां तासां 
शत शतमककस्यां द्वासप्ततिद्वांसप्रति! प्रतिशाखानाडी 
सहव्यणि भवन्त्यास व्यानरवरति- || & ll 


VU: this आस्म‘ the Atman -¢f& in the heart (aaf 
dwelis) अत्र here atetat of the'nerves gaq this wend 
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hundred and one. तासाँ of those Geet of each one 
शासं शर्त hundred प्रतिशाखानाडी सहस्राणि in each thou- 
sand branch nerves graa: grid: seventy-two’ 
भवन्ति are. भासु in these व्यानः Vyana चरति moves. 


In the heart dwells the Atman. There are 
(in the heart) a hundred and one nerves, 
in each of them there are a hundred, and 
each of these branch nerves again has 
seventy-two thousand nerves. In all these 
the Vyana moves. 

[Nole.—According to the Brahmana, Vyana is the 
energy that works through the nervous system, and 
perhaps through arteries and veins also, for the blood 
circulation. Sometimes नाडी is translated as artery. 
But itis not quite correct to do so, as, to the 
ancients the difference between artery and nerve 
was not known, and we find them often confusing 
the functions of the two as of one and the same 
Nadi.) i 


` अथेकयोध्वे उदानः पृण्येन qui लोकं नयति 
पापेन पापएुभाभ्यामेव JARE 11 ७ di 
" अथ and उदानः the Udana एकया by one (of them) 
ऊर्ध्वः upwards पुण्येन by virtuous deeds पुण्यं लोकं the 
virtuous world नयति carries पापेन by sinful acts 


पापं the sinful world (नयाति leads); उभाभ्यां by both 
शुच verily मजुष्यलाके the human world. 
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And then, through one of them the Udana 
carries (the soul) to the virtuous world by 
virtuous deeds, fo the sinful. world by the 
sinful acts, and by both to the world of men. 

[Noic.—According to this Brahmana, it is the 
Udana energy that carries the soul after death to the 
different worlds according as ihe good or bad 
karma done in this world. Evidently then the Udana 
is^that subtle aspect of Prana which not only 
pervades the whole system and sustains.il bul also 
controls the Lingasharira, (the subtle body) in. which 
the sou] resides after leaving the physical. 


Through one of them—se., through the Sushumna 
nadi. 


Virious world—i.e., heavens of gods, 


- Sinful world—ic, the nether worlds and such 
mean biths as of animals, insects and plants 


By bolli—ie, when both sin and virtue are in 
balanced state.] 


आदित्यो ह वे बाहः प्राण उदयत्येष छनं चाक्षपं 
माणमनुशृहानः | पृथिव्यां या देवता सपा परुपस्या- 
पानमवष्टभ्यान्तरा यदाकाशः. स समानो aeaa: 

॥८॥ 


आदित्य: the sun षट दे verily पाहा: the external प्राण! 
Prana, हि because tru: it af this "S3 in the eye प्रां 
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Prana sem: having graced उद्यति rises. एबिव्या 0" - 
the earth या which देवता the god (the energy) Wt" 
that qar this पुरुषस्थ .of man' अपान Apana SEPT 
having controlled (agag sidt avd exists thus . 
favouring) ; अन्तरा in the interspace (between heaven, - 
and earth) यत्‌ which SR: the ether स: that ससान 
Samana, वायु: the air ऽ्याचः- Vyana 

The sun is verily the external Prana,—for 
he rises having graced the Prana in thé «eye. 
The god which is in the earth controls the- 
Apana of man. The ether which is in the in- 
terspace is the Samana ; and the air is Vyana 

[Having graced the Prana in. the cyé—The rays of 
the sun makes the eye see, 


The God which is in the earili.— Could it mean the 
Force of Gravity or even a vague indication of it ?] 


तजो ह वा उंदानस्तस्मादपशान्ततेजाः | पनर्भव- 
मिन्द्रियमनसि संपधमानः ॥ ९ ॥ 


तेज: the fire ह चै. verily उदानः the Udana तस्सातू 
therefore उपशान्तत्तेजाः those whose fire has extinguish- ` 
shed मनसि in the mind सम्पद्यमानैः absorbed xx . 
with the senses पुनश्च rebirth: (पतिपचन्ते aitairi) 

The Fire is verily the ` Udana, ` for- they in^ 
whom the fire has extinguished, go for rebirth 
; with their senses absorbed in:the mind 
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[The F ireri.c,, the fire element in which are 
included both the concepts of heat and light. 

The fire has exlinguished—when the animal- heat is- 
gone. 


Go for rebirth, elc.—i.e., die.] 


यब्चित्तस्तेनेष प्राणमायाति प्राणस्तेजसा युक्तः | 
सहात्मना यथासंकरिपतं BIS मयति १० ॥ = 


एप: this (man) (मरणकाले at the time of death) 
'यश्चित्त: whatever his thought (भवति becomes) तेन 
with that (thought) sta the (chief) Prana आयाति 
comes प्रायः the Prana Saat with the Fire (Udana) 
-युक्तः (wx) being united आत्मना the Alman सह with 
यथातंकल्पिते as desired लोकं world नयति leads on. 


Whatever his thought (at the dying 
moment) with that he comes to the Prana; 
the Prana united with the Fire leads on with 
the Atman unto the desired world. 


[He comes to the Prana, cic.— According to the 
Vedanta, the Atman in man is encased by five 
sheaths, viz, (1) dnnamaya Kosha (Physical sheath), 
(2) Pranamaya Kosha (sheath of vital energy,) (3) 
Manomaya Kosha (mental sheath), (4) Vijnanamaya 
Kosha (sheath of intellect), and (5) Anandamaya 
Kosha (sheath of primal nescience.) These five 
again go io make the three bodies of man: the 
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first forms the gross body (Sthula Sharita), the second, *' 
third and fourth constitute the subtle body (Linga- 
Sharira) ‘and the fifth forms the causal body (Karina | 
Sharira). When physically alive, the soul is in all. 
these three bodies, the bodies being situated one 

within the other, the causal, the subtle and. the gross; 

In death, the soul still remaining within the causal, 
and subtle bodies separates away from the physical, ': 
afid it is the subtle that forms the vehicle ` of the soul 
in its transmigration. Hence the Sruti tells 'here that . 
after death the Jivatman comes to Prana, e. in the , 
Pranamaya Kosha of the subtle -body' with the. 
mood of mind in which it was~at the.dying moment, ` 
and then moves on for a befitting reiricarnation, : 


The Atman—The Tivatian.].. ' l 


य एवँ-विद्वान्पाणं वेद । न हास्य: पजा हीयतेथ्मृतो 
भवति तदेप इलोकः ॥ ११ ॥ — 


थः who विद्वान the learned (the wise) पुर्वं as such प्रां 
Prana 4% knows, अस्य his प्रजा progeny. न € never: 
हीयते perishes,. (सः) aga: immortal भवति becomes ; 
Wa thus: this श्लोकः Sloka (Stanza) 


The progeny of the learned; who knows the | 
Prana as such, never perishes; he becomes -’ 
immortal. ` Here is the Sloka (about it) 
[As suchi—i.e., as described before 


Ld " — 


- 
~ 
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. His progeny never perishes—i.c., there never comes 
a break in his lineage. This might be taken as an 
Arthavida—a mere eulogy of the Science of Prana.] 


उत्पत्तिमायतिं स्थानं [uu चे पञ्चधा | 
अध्यात्मं चेव प्राणस्य विज्ञायाशृतमश्नुते  विज्ञाया- 
मतमश्चुत इति ॥ १२॥ 


(sma: the wise) प्राणस्य of the Prana उत्पात्ति origin, 

" आयतिं incoming, स्थानं the place विभुत्वं all-pervasive- 

ness" एव and also पञ्चधा fivefold (distribution) ; च 

पुव moreover अध्यात्मं internal expression चिज्ञाय having 
known खतं immortality xg attains. 


(The wise) attains the immortal having 
known the origin of the Prana, its advent, 
place, all-pervasiveness, its fivefold distribu- 
tion, and its internal aspect,—yea, (he) attains, 
the immortal, 


[Atiains the immortal—it may mean here the 
attainment of the Hiranyagarbha state or some 


powers, - 


Its origin and advent—~see YII 3 
Iis place—see 1115, 6. 
All-pervasiveness—see II 5—13, 
Fivefold distribution, clc. —see 11 3, 


"The End of the Third Question, 


॥ चतुथर प्रश्नः ॥। ` 
FOURTH QUESTION 


अथ हेनं सोयांयणी Uu पमच्छ | Wad 
स्सिन्पर्षे कानि स्वपन्ति कान्यस्मिज्ञाग्रति ˆ कतर 
एष दबः स्वमान्पःयति कस्यतत्सखं भवति कस्सिन्न 
संप्रतिष्ठिता भवन्तीति ॥ १ ॥ 


श्रथ then गाग्यः of Garga golra सौर्यायणी the grand- 
son of Surya wx him (Pippalada) पप्रच्छ asked भगवन 
Sir, पुत्तस्मिन्‌ in this TeX man कानि what waa sleep ; 
अस्मिन्‌ 11 bim कानि what जागति are awake एप: of 
these कतरः which देवः god (sense) ATI dreams 
qrar see? कस्य whose एतत्‌ this सुखं happiness- 
भवति becomes कास्मिन्‌ on which «wall संप्रतिष्ठिताः 
established भवन्ति are ? iz 


Then Gargya Souryayanin -asked' him : 
€ Sir, what are they -that sleep in man? and 
what again are awake-in hit? Of these which 
god sees dreams? whose is the happiness ? 
on what again are all established ?" 


[Note.— The questioner wants to know what parts 
of man,sleep in sleep, atid "what are’ awake in the 
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hat in. man".dreani' 
‘awakened state. In sleep «again - w 
“the dream, and what enjoy the calm repose of the 
. dreamless sieep.] 


तस्सं 'स. होवांच | यथा GU मरीचथो2केस्यास्त 
गच्छतः संवो. एतस्सिस्तेजोमण्डल bard | ताः 
पनः पुनरुदयतः- प्रचरल्त्यव ` हव तत्सव पर. दवः 
मनस्येकीभंवति | तेन ` sq परुंषो न शंणोति न 
पश्यति न (जिघ्रति न. रंसयते-न स्पृशतः नाभिवदत 


Ted नानन्दयेते न विसजसेनियांयते  स्वपिती चक्षते 
॥२॥ N 


Wi he (Pippalada):a -to him उवाच saidina 0 ` 
Gargya यथा as Senega: the setting अर्कस्य, of the sun 
सर्वा: all सरीवयः rays एतस्मिन्‌ in this तेजोमण्डले circle of 
* light (solar orb) gaala become united पुनः again 
SW: the ‘rising (wee -of the sun) t: those (rays) 
ST: again TWIT go out ‘(iadlate) .एवं so € verily तत्‌ 
that सर्व- all (senses) , परे higher. देवे. in God ` watt in, 
mind एकीमचति become united." तेन thus तहि then एव: 
this पुरुष man (being) नो: शणोति hears not, न पश्यति 
sees. not, st fW smells. not, च रसयते tastes not, 
T STNE feels not, न अमिचदृते speaks hot, न भावते takes 
not, st झानन्द्यते enjoys -not, न fraas evactiates not, 


, भ इयांयते moves not, (तदा then) स्वपिति sleeps HF thus 
. TN. says (जन; man) 
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To him he said: “ As the rays of the 
setting sun, O Gargya, become united in the 
orb of light, and while rising they again goout, 
so (in sleep) all becóome' one in the superior 
god, the mind ; hence the man hears not, sees 
not, smells not, tastes not, feels not, speaks 
not, enjoys not, evacuates nót, moves not, and 
they say “ (he) sleeps.” A 

[All become one, eic.—i.e., all the senses and organs 
(both motor and sensory) become dormant in the 
mind.] 


प्राणाय एवेतस्सिन्परे जाग्रति । गाहपत्यों हवा 
एपो 2पानो व्यांनोट्वाहायंपचनो यद्गाईपत्यात्मणीयते 


प्रणयनादाहवनीयः प्राणः || ३ ॥ 

एतस्मिन्‌ in this SX city (body) sruwa: the’fires of 
Prana Wd alone जाति remain awake पुषः this अपान 
Apana चै verily mqa: the Garhapatya fire; व्यानः 
Vyana अन्वाद्दार्यपचनः ^Anvaharyapachana fire. यत्‌ 
because MTATA, from thé Garhapatya fire, प्रणयनात्‌, 
that from which it 1s taken HWA is taken from SRU 
Prana एंच alone आइवचनीयः the Ahavaniya fire. 

The fires of Prana alone, remain awake in 
this city. This Apana isthe Garhapatya fire, 
the Vyana is the Anvaharyapachana, and the 
Prana isthe Ahavaniya fire since it is taken 


from the Garhapatya fire. 
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[Note.—In sleep although the senses remain 
dormant, the Pranas ever remain active. But the 
significance of comparing the Pranas to, the 
fires is not very clear. In Agnihotra sacrifice, there 
"are mainly three kinds of fires used, viz, (1) 
Anvaharyapachana or Dakshina Agni (2) Garhapatya 
and (3) Ahavaniya, The first fire is placed on the 
southern side and is used only for offering oblations 
io the forefathers. The second, the household fire, 
is Kept constantly burning on an altar and all other 
fires are taken from it. The third is the fire into ` 
which all the oblations to gods are offered. Sankara 
says that as there are some similarities between the 
Agnis and Pranas, the analogy is drawn. Vyana 
works in the nerve on the right side of the heart, so 
it is compared to the Dakshina fire; and as the 
Apana remains active conslantly.in the lower part of 
the system and as from it proceeds the Prana in 
sleep, the Apana is called Garhapatya fire. And like 
the. Ahavaniya fire which is taken from ihe 
Garhapatya, Prana proceeds from Apana, so it is 
compared to the former fire,] i 


लक 


यदुच्छासनिःवासावेतावाहुती समं नयतीति स 
सान! । मनो इ वाद यजमान इपरफल्मेवोदानः स ` 
एनं यजमानमहरदर्मझ गमयति || ४ uoc 

थच as Tat these two, उच्छोसनिरवासौ expiration and 
inspiration झाहुती two oblations सस equally नयति 


-50 ` l PRASNA-UPANISHAD , 


takes इति thus @ समान: that Samana (होता ‘the Hotri 
priest) मन: the mind t verily यजमान: the sacrifice: 
उदान: the Udana एंव indeed इृष्टफल the fruit of the 
sacrifice सः he (the Udana) ga this यजमान the 
sacrificer EWE: every day Ae Brahman RAR takes. 


As it carries the two oblations of: inspiration 
and expiration equally (into the system), the 
Samana is (the Hotri) ; the mind is verily the. 
sacrificer and the Udana is ‘thé fruit of- the 
sacrifice (inasmuch as).it takes the sacrificer. 
, every day to Brahman. , Ji 


[I takes... ......Brahman—Ordinatily there are three 
states of human consciousnesse-(I) the :awakened 
state, when the physical world becomes the object of 
cognisance, (2) the dreaming state, when-dreams form- 
ed out of the impressions of the awakened state, are’ 
perceived and (3) the state of dreamless,' deep sleep 
when the content of "consciousness is nothing of the’ 
senseworld or its impréssions, but. a vague feeling of, 
unconditioned being. There is:a fourth state of consci- 
ousness known as super-conscious state or’ Samadhi, 
when the consciousness of the being alone remains in: 
its infinitude without its, limiting adjuncts, The 
attainmenf of -this consciousness means the realisa- 
tion of Brahman. The. consciousness .. in . deep. 
sleep is very similar to this consciousness, with this 
‘difference, that the consciousness during deep Sleep is 
vague and impermanent, and in the latter it is distinct, . 


FOURTÜQUESTION: ^. , -. - हु: 


full‘of light and permanent at least in its effect .and 
impression, Hence” the Sruti tells here that ‘the 
Udana tikes fhe mind, the sacrificer, every day in 
deep sleep ० Brahman, i.e, to a State "which is very- 
“neat to Brahman.] v i 


way. aa AA महिमानमंसुभवति aate 
aanak श्रतं -अतमेवायपनुश णोति , देशदिगन्तरश्च 
TAG पुनः पुनः प्रलनुभवति इष्टं चारएं च श्रुत 
Set चालुभत॑ चानलुभत च. सच्चासच्च सर्च पश्यति 
DI परयति.]) ५ || l 


एप; this. देव: god (nund) TA here wit in dream 
AN grandeur (power) अनुभवात perceives, (enjoys) 
यत्‌ what TE TE whatever sten” अनुपश्याततिं ५८७४ again: 
शतं ` श्रुतं ˆ पुव whatever heard” wa object sgua 
hears again देशदिगस्तरे: in different places and quarters 
च्च also NAZIA perceived सुतः पुन: again. and again 
अयनुभवत्ति 1५. perceived €% seen “च and WEE, unseen, 
ag . aga (TH `... SUUDIS 
- -unperceived Tand सत्‌ real Waa unreal सर्व all ara ` 


sees (खयमपि itself) सर्वः, al. (सन्‌ being) पश्‍याते 

SEES, CS a 4 
Here, in this state; the.god enjoys its power 

in dream,—it sees again. whatever has been. 


. 5667 before, hears whatever. has been heard: 
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before, enjoys again what have been eríjoyed 
in different places and quarters. Becoming all 
it sees all that have been’ seen and unseen, 
heard and unheard, perceived and unpérceiv- 
ed, real and unreal RE 
[Note.— When all the senses lie dormant in. sleeps 
the mind builds upin dream a world of. its own 
out of the impressions received in the .awakened state 
and enjoys the visions.: All the different. componerit 
parts of a dream are impressions of actual experiences 
obtained, it may 97९ 47 different times, but . they are 
curiously and fantastically: linked. together in. sleep, 
when the controlling power of both reason and will’ 
is absent, and so we find that we experience things: 
in dream that we have never-seen ‘or. heard in the. 
awakened state. But ordinary, dreams can be better ` 
explained physiologically than by meré psychology, . 
although there are dream-phenomena: that ‘directly. 
prove the existence of Psychic mind and the Linga | 
Sharma of man, . — : | 
Enjoys ils power—ie. unlike the awakened state ` 
enjoys its single nature untrammelled’ by- the senses,]. 


स यदा तेजसाथ्मिभतों. भवति । site. देवः. 
SUO पञ्यत्यथ 'तदेतंस्मिञ्छरीर aded भवति. 


wel " 
È: he (the mind) यदा when: तेजसा with -the power . 
"uf: overpowered भवति becomes SH here (in this: 
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condition) Uu: this देव: god (the Jivatman) 'स्वसान 
the dreams न पश्यादि does not see, तदा then एंदसिरन 
शरीरे in this body yag this qu, bliss भचति - becomes 
(is enjoyed) 


When it. (fhe mind) is overcome by the 
power, the god (iva) sees notthe dream,—then 
in the body the bliss is enjoyed ' 


[It is overcome, by the power—In the original the 
word is'tejasd which means light as well as. power. 
Sankaracharya explains it as “ the light of the sun, . 
which is called’ chilia-.and is in the nerves," but it 
rather'obscures than explains the ferm, ‘Ordinarily, 
thé mind is conceived as a self-effulgent light lighting 
up everything it comés in confact with; but. in 
deep sleep that self-effulgence of the mind: is over- 
powered for the time being by some other power 
which . might be, of. the Nature dutside ‘or of the 
body, and of a Tamasic kind 


~ 


Then in the body, elc.—i.e., the blissful calm repose 
. of the deep steep, which has a ray of that beatific 
peace enjoyed in the super-conscious state] 


सं' यथा सोम्य quif वासोतृकषं dais 
एवं हूः दे तत्सव पर आत्मनि diigi | ७ 1) 


<, iier. 0 my young friend Git,- good-looking man) 
दयांसि the birds यथा 55 IRIG the -tree where they 
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roost सम्प्रतिष्ठन्ते run towards, ` धुर्वे. 50 € verily -तव्‌ that 
Wd all these, परे the superior arafa in. the’ Atman 
सम्प्रतिष्ठते 20 (are established) 


As birds, my young friend, go to the tree ‘to 
roost, so all those rest in the superior Atman. ` 


[All those—i.e., what are delineated in the next 
Brahmana : 


Superior Alman ie, the Jivatman,—the. Atman 
related to body, etc.] 


पृथिवीं च पृथिवीमात्रां  चाफचापोमात्रा च तेजश्च 
तेजोमात्रा च वायश्च वायमात्रा चाकाझइ्चाकांशमाता 
च चक्षश्‍च द्रव्यं च sta’ च श्रोतव्यं च घ्राणं च 
घ्रातव्यं च - रसश्च रसयितव्यं च त्वक्च स्पर्शयितव्यं 
S वाकूच वक्तव्यं च हस्तौ चादातव्य॑- चोपस्थःचा 
नन्द्यितव्यं च was विसर्जयितव्यं. च पादौ च 
गन्तव्यं च॒ मनश्च मन्तव्यं चे वद्धिशच taid 
चाहंकारञ्चाइंकतन्यं च चिंच चेतयितव्यं च den 
विद्योतयितव्य॑ च प्राणश्च विधारयितव्यं त्र.) -८:॥ ` 

get earth पृथिवीमात्रा the subtle ‘earth, element 
च also, 9q: water आपोमात्रा the subtle water element, 


तेजः light चेजोमात्रा the light element-sig:. tlie air, 
बायुसाचा the subtle’ air "element, काश: - the" ether, 
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sitam the elher element, Wg: the eye FECT object 
of sight, श्रोत्रं the ear, sited the object of hearing. 
BT the smell, घातब्य the object of smell, Ta: taste 
qafasi the object of taste, त्वकू the touch स्पर्शयित्तव्य 
the object of fouch, Wt speech वक्तव्य the object of 
speech (ir, what can be spoken) हस्ती the two hands 
श्रादाततब्यं what can be taken, उपस्थः the organ of 
generation श्रानन्दृयितर्ष्यं the object of enjoyment, पायु: 
the organ of excretion विसर्जयितव्यं the object of 
excretion पार्दै the two legs waet what can be 
walked upon, मचः the mind, सन्तग्ये the object of 
thought, gf: the infellect dami the object of 
intellection, REFR: the ego WEEE the abject of 
egoism चित्तं the memory चेतयितच्ये the object of 
memory तेजः the light विद्योतयितव्ये what is to be 
lighted up SRT: the Prana (Energy). विधारयितब्थं 


what canbe held up, (एते ad आध्मानि सम्प्रतिएन्ते all 
these rest in the Atman.) 


Earth and its subtle clement, Water and 
its subile element, Light and its subtle element, 
Air and its subtle element, Ether and its 
subtle element, the eyes and what can be seen, 
the smell and what can be smcit, the taste 
and what can be fasted, the touch and what 
can be touched, the organ of speech and what 
can be spoken, the hands and what can be - 
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taken, the organ of generation and its: object 
of enjoyment, the organ .of excretion and what 
can be excreted, the feet and what. can be 
walked upon, the mind ‘and what-.can--be 
thought of, the intellect and . what ‘can ‘be 
comprehended, the ego and the -object of 
egoism, the memory and ‘its object, the light 
and what can be lighted up, the Prana and 
what is to be ‘sustained (—all these rest in the 
superior Atman in deep sleep) 


[Note—All the gross and subtle elements -with 
their respective senses 'of perception, all the organs, 
both mofor and sensory, all intellections, even the 
egoity rest unmanifested in deep sleep in the 
Atman. Then the Jiva remains in his Karana -sharira, 
vested in Avidya alone, without the further super- 
imposition of her ramifications or products.- In this 
sense, deep sleep can be said to be nearer to the native: 
glory of the Atman than even the awakened state.] 


एष हि get ag, रोता. घाता रसयिता aai 
बोद्धा कता विज्ञानात्मा परुषः । स.परे2क्षरे आत्मनि 
संप्रतिष्ठते ॥ | | 
एप: he हि verily द्रष्टा the seer, €rer-he who feels-SIU 


the hearer wrat he who smells, रसयित्ता he who tastes, 
अन्ता the thinker, atat the perceiver, the knower, #a¥ 
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thé doer; विज्ञानात्या the self of ‘knowledge’ पुरुषः the 
person. (with all. the qualifying adjuncts) स: he प्रें 
supreme भरे. immufable, imperishable stata ¡5 - The 
Aiman सस्मरदिष्ठते is established. ` ‘~~. `. ४ 


It is he who sees; feels; hears, ‘smells, tastés; 
thinks, knows.; he is the’-doer, the intelligent 
‘soul, the "Purusha. He is established .in tlie 
supreme. immutable Atman::- . yoa 


[Note,—Hete the Brahmana refers to the Tivatman 
inasmuch as the intelligence of the Jivatman makes all 
perception and intellection possible,” the.senses and. 
the mind being: only instruments through Which it 
acts, or better, for whose ‘existence the mind and the 


senses function, `: -7 07.7 * d 
Purusha.—He i$ called. Purusha. because he is filled 
with limiting adjuncts: .-.- 2s 25 


He is established,: Supreme’ Atman:— The Jivatman 
stands to the .Paràmatman, according to the Advaita 
Vedanta, as a portion "of -the sky “enclosed by. the 
four, walls of: à toom stands to the whole sky, or, as 
Sankara tells herein his, commeritáry; as the myriads 
of sun-images. reflected on different wafers stand to 
the real .sun.- The relation. and“ division aré only 
verbal and apparent, and not-real. ., 


The Dwaitins and Vishishtadwaitins might take this: 
Srati as an authority for:their theory of Dualism; Ze, 
‘the. Jivathan and  Paramiatman» ate ‘two’ different . 
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entities, the former being dependent upon the laiter 
` But then the subsequent Brahmanas would appear 
hard to be reconciled to that view. Hence this 
Brahmana ought to be taken as having Advaitic 
force,] ? 


परमेवाक्षरं प्रतिपद्यते स यो ह d तदच्छायमशरीरम- 
लोहितं rangt वेदयते यस्तु सौम्य | - ' ` 
स सर्वज्ञः सवो भवति तदेष इलोकः ॥ १० ॥ 


यः who € वे assuredly ततत्‌ that श्रच्छार्य the shadow- 
less, अशरीरँ bodiless, ASF colourless (Jit. not of red 
colour), BAA, pure WIC indestructible चेद्यते knows, 
सः: he WX the supreme अक्षर the indestructible एव 
verily म्रतिपश्चते attains सौम्य my young friend या g 
and who again (एवं विद्वान has known thus) खः he 
wag: the omniscient wa: the All भवति becomes, तव्‌ 
about that 49: ihe following श्लोक: verse भवति is. 


The Supreme Undecaying One, my young 
friend, he verily attains, who knows the indes- 
tructible, the.pure, without shadow, colour or 
body. He becomes all and omniscient. There 
is the following verse about it. : 


[Without shadow—i.e., unshrouded by Ignorance. 


Without colour i£, devoid of all attributes.] 


a 
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FF सह TAHT सर्वेः | 
मणा भतानि संप्रतिप्ठन्ति यत्र | 
` तदक्षरं. वेदयते up सोम्य | 

-स सर्वेः सवमेवाविवेशेति॥। ११ ॥ 


विज्ञानात्मा ‘the self of intellect (Buddhi) सरैः all देवे 
gods (senses). Wg ` with प्राणाः Pranas, wars the 
elements यत्प which सम्मंतिष्ठन्ति 1८४, सौम्य my íriend;. 
येः who छु again तत that Met the imperishable वेदयते- 
knows. सरः he wd. omniscient Wå. all. एव verily: 
आविवेश enters.. `: ` `, ` l > 


My young friend, hë who knows that Im- 
perishable in Which rest the mind; the senses 


and :the .Pranás, verily ‘becomes omniscient 
- and-enters into all pes is 


[The senses «and. the Pranas—Sankaracharya’ ex- 
plains" Devas’ of the text as. gods like Agni, Indra, 
elc, who preside over thé function of the Senses, and 
.! Pranas' as the ‘senses. : - 


Enters into all—i.e., realising himself as the Atman, 
feels hiniself as existing in यात 3 


The End-of the Fourth Question 


॥ पञ्चमः प्रन: ॥ 
FIFTH QUESTION 
अथ हैनं शैब्यः सत्यकामः wes । स. यो इ वे ` 
agaaga प्रायणान्तमांकारमभिध्यायींत | ` कतमं ` 
चाव स तेन sts जयतीति तस्मे स होवाच ॥ १ ॥ 


अथ then Sreg: aera: Satyakama, the son of Sibi ` 
एन him (Pippalada) पप्रच्छु asked; भगवंत venerable sir, - 
agag among men, स: यः he who प्रायणान्तं until death 

* तत्‌ that ओंकारं the Om श्रभिध्यायीव having meditated 
UH: he तेन by that wi which लोकं world जयतिः 
conquers (attains). इति thus तस्मै to Him he’. 
(Pippalada) vara said | 


Then Satyakama, the son of Sibi, asked him,, 
“Venerable Sir, among men what world does 
he attain by that, who meditates upon “Om. 
until death ?" To him he repliéd: `“ 


wae सत्यकाम परं चापरं च ब्रह्म यदो कारः . 
तस्मा द्विद्वानतेनवायतन नकतरमन्बति. ॥ :२ ॥ 


सत्यकाम O Satyakama, पतत. this ü verily पर च. 
n Superior अपरं च and inferior, qt. Brahman यत what“ 


FIRTH QUESTION" ` *6L- 


आकार: Om. तस्माव्‌ therefore, ˆ विद्वान्‌ the knower एतेन 
‘by 5 श्रायतनेन means WIE 000 of the two अन्वेति 
attains, , . 
^. What is Om, 0 Satyakama, is verily the 
higher and lower Brahman, Therefore. the 
' knower attains either of the two by this means. 
- [Higher and lower Brahman—i c, the supreme; 
“unmanifested, absolute Brahman, and the. manifested 
Hiranyagarbha 
Om being the allcómprehensive sound-symbol of 
Brahman, it. represents,the manifested state of Brah- 
man by its audible sound, and the- unmanilested by 
its inaudible, unexpressed form, knówn:as the अ्र्धसात्रा 
or. कलातीत.] . 


स-यध्ंकमात्रममिध्यायीत 'स तेनैवे , संवेदितर्तर्णमेव 
, जगत्यामभिसंपचतः prd] मजुप्यलोकधुपनयन्ते सं 
` तत्र तपसा ब्रह्मचयण अद्या संपतो महिमानमनुभवति 


ree ae 

खः. 86 “यदि if qent tbe one syllable (fè, 
अमिध्यायीत meditatés ipon, ` सः he तेन by tbai पुव 
, alone Raza: being enlightened A. quickly wq 
. verily Tet. into "rhis.world ˆ घभिसग्पद्षते. 001165 
>“ back (is reborn), ऋ: the Rik (he; the first matra 
` सै) त him सचुष्यलोकं the world of;man duae take, 
स; he तत्र there तपसः with T apas (austerity) ARTAN 
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with continence, saar with faith सम्पन्नः being 
‘endowed महिमानस्‌ greatness 'अनुभवति gets. 


If he meditates upon the one syllable, lie 
comes back to this world very soon (after his 
death) being enlightened by that. The Riks 
take him to the world of man, where he attains 
the greatness (in life) being endowed with 
-austerity, continence and faith. - 


अथ यदि द्विमात्रण मनसि संपद्यते lec 
यजुभिरुन्नीयते सोमछोकम्‌ । स सोमळोक विभतिमनुभय 
'पनरावतेते ।। ४ ॥ 


अथ again, यदि if द्विमात्रेण by two syllables (A+U) 
(अरभिध्यायीत meditated तदा then) सनसि in mind aaa 
attains (becomes united). सः he waft: by the Yajus 
अन्तरिक्ष in the sky सोमलोक the world of the moon 
wataa is taken up. खः he सोमलोके in that world of the 
moon विभूति grandeur (objects of enjoyment) AJRA 
having enjoyed एन: again tava returns, _ 


If, again, one meditates upon the two sylla- 
bles, one is united with thé mind (after death). 
He is taken to the world of the moon in the 
sky, and there, in that world -of the moon, 
having enjoyed its grandeur, comes back again 
(into this world) 
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[United wit the mind.—i.e.; remains in his Sukshm a 
Sharira, the mental body.]- 


य! ` पनरेत' ज्िमात्र aT नवाक्षरेण परं पुरुष- 
मभिध्यायीत स Suus demo] यंथा पादोदर ` 
स्वंचा beer ud gd से पाप्मनो Arm .स 
सागमिरुज्ञीयते ब्रह्मलोकं स एंतस्माजींवघनात्परात्परं 
थरिशयं. परपुमीक्षते तदेती रळोको भवृतः.]। all 


3: who पुन: again:u« this (Om) array with -the 
. three -syllables -(A4U+M) ओम्‌. Om, gR- thus 
get . by this अच्तेण letter परं -the supreme Get 
Purusha (Being). थमिध्यायीत. meditates "xi he - तेजसि 
in the light सूर्य in the sun सम्पन्न: becomés united with,“ 
यथा as पादोद्राः seipent .त्वचा from „the .skin (slough) | 
''विनिर्सुच्यते ds freed- ud like that ह चै verily. स; he 
qar, fromi sins Ahe becomes - free. , खः' he. 
सामभिः by the Sama hymns उन्नीयते is elevated 10 ब्रह्मलोकं - 
the: world of Brahma, -@: he gaama. -from -this 
' जीवघनात्‌ the. Macrocosmic Soul (Hiranyagarbha) 
. पर: supreme SRW existing in ‘the’ heart; Ted the 


Putusha Sw beholds.: तंत about that एतो these xata 
" "iwo' verses भवतः: are E 


~ 


Again, he who-meditates-upon the supreme 
Purusha- by Om’ as’, constituted; of - three 
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syllables, becomes united with the effulgent 
Sun. He is freed from all sins, even as a 
snake is freed from its slough. He is taken 
up to the world of Brahma by the. Sama: 
"Hymns. From that macrocosmic: self" he 
beholds the supreme Purusha residing in 
the heart. There dre the two following verses 
about it i sor 

[Becomes united, eic.—i.e, he attains the path of 
Krama Mukti] 


fret मात्रा मृत्यमत्यः प्रयक्ता अन्योन्यसक्ता 
अनुविप्रयक्ताः 

क्रियास बाह्याभ्यन्तरमध्यमास .सम्यक्प्रयक्तास नः 
कम्पत ज्ञः | ६.॥ 


तिः the three wrar: Matra (syllables) (एकैकशः 
separately) प्रयुक्ताः employed. (चेत if) स्ंत्युमझ: are 
mortal. श्रन्योन्यसक्ताः when attached to one another 
अनविप्रयुक्ताः not wrongly employed (भिति becomes) 
वाद्याभ्यन्तरमध्यमासु in the external, internal and ‘the 
middle sag functions. 'सम्ग्रकू properly . अयुक्तासु 
when employed st? the knower न कम्पते does not 
tremble ias 


The Three Matras when employed separately. 
are mortal; but, (when they‘ are) ‘connected 
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with: one another, :they.'are not wrongly em- 
ployed. ` {When they.are) properly employed 
iin all thie-.internal, external: and middle :func- 
tions, the. knower trembles not "iv^ 
l2 {When eimployed separately, etc.—when cach of the 
“three »nafrás- A U? M; is--taken ‘separately’ and 
` meditated upoti the contemplator has to be born again 
. and again in this world. as explained. in V. 3, 4, -. -... 
V When they are connected with.one another} elc.—1.e.; 
when'allfhe three matras are blended; together -in 
significance” and” sound, ‘they truly represent the 
universal Brahman, and, whén thus meditated upon, 
they beat : the proper" fruit as - described in ‘the. previ- 
ous Brahmana. . ^ BL CUL 
s Properly employed —i.e. properly meditated upon.. ' 
The internal, exlernal and middle finctions-i.8,, 
in deep sleeping, waking and dreaming stales.: . A 
Trembles notie, does" not waver from the Atma 
Consciousness, of from the meditation ] Da 


= RE. यंभभिरन्तरिक्षं-.' साममिर्यततत्कवंयो 
qayoq l peo 

तमो कारेणेवायतलेनान्वेहि -विद्वाल्यत्तच्छान्वमणरम-: 
यृतमभय-पर TT ७ ॥ E 


WW: by the’ Riks (hen by. the fitst maira)” wd 
this. (Le: ihe" world ‘of man) yf!" by: the Yafus 
ar Li s 5, 
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(i.e, by the second maira) अन्तरि the sky (ic, the 

world of the Moon situated in the sky) सामभिः by the 

Samas (£e, by the third maira along with the first 

two) यत्‌ what कवयः the wise Fart know (wa that 

serait the world of Brahma smi attains.) यत्‌ 

what शान्त peaceful अजर undecaying अमर immortal 

MAT free from all fear परं supreme तमं that (Brahman) ' 
विद्वान्‌ the sage श्रंकारेण by Om आयतनेन means अन्वेति 

gets united with 


By the Rik hymns this world is attained, by 
Yajus the sky (the world of the Moon) and by 
the Samas is attained that which is known to 
the wise only.—What is peaceful, undecaying, 
immortal, free from all fear, and supreme, the 
sage also attains by means of this Om. 


[Note.—The sound OM is produced by the com- 
bination of the three sounds A,'U, and M. "These 
are the three atras of Om; further there is the 
Ardha Matra or the inaudible sound which still lingers 
even when ihe audible sound dies away and which 
can be detected only by fine perception and concen, 
tration. " 


It is held that Om is the sound-symbol of Brahman 
and so is said to be the first sound produced at the 
beginning of creation. From the three s1atras of Om 
came out the ‘feet’ of Gayatri, and from the three. 
‘ feet’ came out the three Vedas and the three worlds 
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or _vyahritis: From? थे came.out ‘तत्‌ः सावितुरवरेण्य 

which: expanded info the Rig. Veda; from ' बे, ‘ मर्या. 
देवस्य stale’ which, expanded “into: Yajur, Veda; 
‘and from म, RAA यो. न: प्रचोदयात्‌? ` which “ex. 
_ panded. info Sama Veda, The first 15_स्सुतिपरा 
~ (hymrial), the second “is क्रिंपोपरा (devoted. io work); 
And the third is जञानपरा (devoted to knowledge) l 
^. Sò by, the meditation upon -the different. maltas 
: diferent. ends -aré attained according -to.the~signifi- 
` cations. of the..fiafras.- "But ‘when ‘the mind is 
concentrated dpon the Afdhamiatra,- the “Supreme 
“Brahman is realised, "This has beeri indicated by. the 
latter half of the Brahmana. ` For furdier information 
vide Bwaini -Vivekananda s Bhakti Yoga. 


~ 


~ The End of the Fifth Question- 


H TS प्रषः ॥ 
SIXTH QUESTION 

अथ हनं सुकशा भारद्वाजः पमच्छ | भगवन्‌ RTT- 
नाभः कोसल्यो UAT माझुपेत्येते प्रश्नमपृच्छत | 
घोडशेकलं भारद्वाज परुषं वेत्थ तमहं कुमारमत्रवं qund 
वेद यथइमिममवदिषे कथं ते नावक्ष्यमिति समलो वा 
एष परिशुष्यति यो2्न्‌तमभिवदति तस्मान्ञाहोम्यन्‌तं 
TH स तष्णीं रथमारह्य प्रवत्राज ।' ते त्वा पृच्छामि 
कासौ पुरुष इति ॥ १ ॥ | 


अथ next भारद्वाज सुकेशा Sukesha of the Bharadwaja 
Gotra एनं him (Pippalada) Ty asked भगवन्‌ holy 
sir, Maga: of Kosala हिरण्यनाभः Hiranyanabha UNJA: 
the prince माँ me sar having approached gë this 
SU question TIF asked, भारद्वाज O of Bharadwaja 
Gotra, पोडशकले of sixteen parts Jet Purusha चेत्य 
do (you) know? अह] that SAN prince Wray 
said, अहम्‌ 1 इसं this न àg do not know. Bel यदि 
if इसम्‌ this WARE had known (aff then) से to thee 
SY why न not Wawa have told? यः who ned 
falsehood, पद॒ति tells दूषः this वे verily eger: with the _ 
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- whole root पारेशुष्याति is dried up (is destroyed): तस्मात 
therefore gaa falschood 4% च vigili: cannot tell. सः 
he (the prince) - तुष्णीं silently रयं the chariot mu 
‘having ascended Sania went away ` देवा - to thee त 
that एच्छास E ask gat this पुरुष! Purusha & where, 


Next,” Bháradwaja-Sukesha asked him 
u Venerable Sir, Hiranyanabha, the- prince of . 
"Kosala, came to meand put me the question, 
Well Bharadwaja, do you-know ihe Purusha - 
who ‘is-of sixteen párts?', I replied to the 
Prince, ‘I donot know him; had I known | 
him, why 'shonid-1 not tell it to thee? He who 
tells lies, perishes; root and all; so it behoves 
né nol to tell lies." . He got into his chariot 
and went away.: So I ask thee where is that 
Purusha ?" 


तस्मे स होवाच । इहेवान्वःशरीरं सोम्य स परुषो 
यस्मिन्नेताः पोडशकलाः प्रभंघन्तीति ॥ २-॥ 


तस्म 10 भ्रा सा he SU said, सस्य my young 
friend स: thal- पुरुषः the Purusha.g& here saui 
within this body (वर्तते exists) .यस्मिन्‌ in which vat: ' 
hese पोढशक्रलाः the sixteen paris प्रभवन्ति arise 

To him he said: “Here, within’ this body 


my friend, exists thal: Parusha, from which 
arise the sixteen parts," + l 


10 . 


PRASNA-UPANISHAD] 


[Note —Here it is stated that: the” Purusha, the 
Atman, of which more will: be .spoken _in ‘the 
subsequent Brahmanas, is within.this body; but the 
statement should not be taken in too strict a sense; 


As the Atman 
! very self that 
existent witht 


is generally . perceived first: as out own. 
animales ,this body, it is spoken ‘of ds 
n this .body. , In: reality ' He’ is -all 


pervading, unrestricted.by space-limit.] 


स ईक्षांचक्रे 


। कस्मिन्नहर्मुत्कान्त उत्क्रान्तो; भविष्यामि - 


कस्मिन्‌ वा प्रतिष्ठिते, प्रतिष्ठास्यामीति ।|- ३ -॥ 


सः he «twm thought कर्मिन्‌ sentra who having. 
gone out Wem L (अपि 2150) “उत्कान्त out भविष्यामि, 


shall become 


प्रति्ठास्यामि shall be established (in this body) 


ara sates who being established 


> 


He réflected.: ^. By-zwhose' going ‘oul, shall 
Tigo out, and by whose stay again, ,shall I stay 
(in this body) Pos din 

^ rd प्राणमछ॒जत मणाच्छ्दा- खं वायज्योंतिरापः 
पृथिवीन्द्रियं मनः| अन्नमन्नांद्वीय तपो eat; कर्मलोकाः 
लोकेषु wwm 3 v dI 


‘he (tbe Pürusha) - मार the Prana (Hiranya- 
garbliay sesta created. hate from the Prana श्रद्धा , 


' ^ Faith. @ ether, 


ag: air, safa: fire, मोप: wafer, एथिवी 
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earth, इन्द्रियं -thie senses,. Ha: thé mind, अन्न 1000, 
arate from food ait vigour (strength); aT: pendnce,. 
Heat the Vedas, कर्स the yajnas, - लोकाः, the. worlds, - 
लोकेएं 10 the wotlds again नाम name. Re. ae 


He’ created the Prana ‘from -the -Prana 
came? out faith; ether, air, fire, water, “earth, : 
the senses, :the-mind,«and food: "From -food 
came vigour, penance, the : Vedas, the yajnas, " 
the worlds,“ In- the worlds again’ was Created: 
the name, 7, -, ds qe 


DV 


[Nole.— The sixteen articles tnumerated here are . 
the ‘sixteen ‘kalas’ or parts “belonging to Parusha 
referred to in the- previous Brahinanas,: The cosmo- 
logy is rather loosely described here, 


Faith—Shraddha is the word nsed in'the text, ‘and: 
it has . beeri-explained as- Aslikya Budahi, but it may 
very Well be taken for Buddhi itself, ^^" 


From food, etc. —Food produces vigour and Strength 
ih wan; which again leads chim to do different works 
and for ‘the enjoymenis of the'resijts of those works 
uifferent. worlds were created,’ Herice in this sense, 
it has been said that ' frotá food came vigour, eic/] : : 


mati गच्छन्ति RA तासा नामरूपे WOR इत्येवं 
प्रोच्यते | ` एवमेवांस्य - परिमा; “:पोडशकळा: 
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परुषायणाः परुषं प्राप्यारतं गच्छन्ति भिद्यते तासां 
नामरूपे परुष इत्येवं प्रोच्यते स एषोव्कलोमूो 
भवति तदेष लोकः ॥ ५ ॥ 


खः यथा 25 auam flowing towards the ocean, 
स्यन्द्सानाः flowing इमाः these AW .rivers - समुद्र the 
ocean प्राप्य having reached Wed गच्छन्त disappear, 
तासां their नामरूपे the names and forms "fue 
are obliterated, agg: the ocean हृति thus TH alone 
ओच्यते is spoken of; एवं 50 एच verily ART of this 
परिब््टुः the seer of all things पुरुषस्य .of the Purusha 
इमाः these पुरुषायणा; resting in the Purusha, पोडशकलाः 
the sixteen kalas पुरुष the Purusha प्राप्य having reached 
sed यच्छन्ति disappear. तासां of these नामरूपे the name 
and form मिथेते aré destroyed. पुरुषः the Purusha 
इति thus gå 2107९ प्राच्यते 15" spoken of. «t: that 
एषः this (person) अकलः “devoid of kalas ‘wa: 
immortal भचति becomes तत्‌ about that qe: the 
following इक्तोक्त: verse भचति is, 


As-the flowing rivers. that tend towards 
the sea, having reached it, merge into the 
ocean, all their names dnd forms disappear 
and people speak only.of the ocean, so the, 
Sixteen kalas of this seer, the Purusha, resting? 
in Him alone, having reached Him disappear 
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in Him, their names and forms are destroyed 
and people speak of the Purusha only. Then 
He becomes devoid of kalas, and immortal. 
There is the following verse about it. 

{NoteWhen all the sixteen kalas which are 
cognised in the ordinary," ‘ignorant’ state are merged 
in the Atman in Samadhi by the practice of yoga, 
then their existence is not perceived in the conscious- 
ness and ihe conscious principle, the Atman. alone 
remains in its unalloyed glory.] 


अरा इव रथनाभौ करा यस्मित्‌ प्रतिष्ठिताः | 
ते 3d पुरुष दद यथा मा वो gem परिव्यथा इति 
p ॥६॥ 


रयनासौ in the nave of the chariot शरा; spokes 
(ब hke कला; the Kalas यस्मिन whom प्रतििताः 
tre established @ thii Ga worth knowing gat 
the Purusha वेद know यथा so that T death चः 
ye स्स aR: may not hurt. ` 


In whom rest the kalas like spokes in the 
nave, know Him, the Purusha, worthy to be 
known, that death might not hurt ye. "s 


ji ie Ie simile given here is very Significant 
the spokes only test on the nave hut do not form 
e tone o E Li 
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integral parts of the same, so these kalas are not parts 
ofthe Purusha in .the real sense of the term; they 
are mere erections of His Maya Shakti, and-as such 

are dependent on Him.] f ; 


तान्‌ .होवाचेतावदेवाहमेतस्परं ब्रह्म बेद |` नातः 
बरमस्तीति ॥ ७ ॥ 


तान्‌ to them (सः he) उवाच said ` अहं I एतावतस्‌ ùp- to 
this gaa this परं supreme यहा. the Brahman चेद 
know. ‘Na: beyond this पर superior च॑ WIG there 
is not. E 


To them he said «So iar I know of- the 
Supreme Brahman; there is- nothing higher. 
than that.” : 


ते तभचंयन्तस्त्व हि नः पिता यो2स्माकपवियाया: 
qt पारं तारयसीति । तमः परमऋपिभ्यो ` सम! 
परमक्षिभ्यः ॥ ८ ॥ C ied 


3 they (the six questioners) से -him अधैयन्‍त: having 
worshipped (ama said) स्वं हि verily fhou (art) नां 
our पिता father, यः who अस्माकं us. अविद्याया:- of the 
- Ignorance परे the supreme ` पारं ‘the shore. across 
तारयासि taken इति thus. नसः ' 00९527०९ sinang 
‘the.highest Rishis 
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i -` Having: worshipped him, they - said, * Thon . 
art our father. that hast taken us across: the 
. other shore of avidya (ignorance), 
Obeisance to the highest. Rishis ! 


Obeisance to the. highest Rishis 1 
End of the Sixth Question 


End of the-Prasnd Upanishad 


औं भद्रे कणेथिः शणयाम देवाः 

मद फयमाक्षमिर्यजत्राः ॥ 

Rasta: 

aay देवहित यदायुः ॥ 

स्वस्ति न इन्द्रो वुद्धभवाः -स्वस्ति wt oT 
दिइवद्वाः | 

स्वस्ति नस्ताश्योटरिष्ट्नमिः । स्वस्तिं नो age. 
Rng ॥ | 
BERE I X Io d 
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